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Abstract

Kalinga, a ruling entity in the Odisha region of South India since the Anuradhapura era, maintained cultural and political ties with Sri
Lanka. This research examines the nature of the kingship relations between Kalinga and Sri Lanka, focusing on their objectives,
outcomes, and political impact on both nations. The study employs a historical comparative methodology, utilizing inscriptions and
primary and secondary literary sources. The earliest recorded connection between Sri Lanka and Kalinga is linked to the arrival of
Prince Vijaya. According to the Mahavamsa, Vijaya’s maternal grandfather, King Vanga, married the daughter of the King of
Kalinga. This suggests that Sri Lanka’s earliest ruling lineage had kinship ties with Kalinga. During the Anuradhapura period, King
Mihindu IV initiated marital relations with Kalinga by marrying a Kalinga princess. His sons, Sena V and Mahinda V, later ascended
the Sri Lankan throne. In the Polonnaruwa period, King Vijayabahu | appointed the Kalinga princess Tilokasundari as his chief
consort. Their son, Prince Vikramabahu, married Princess Sundaradevi of Kalinga. Additionally, a son of Vijayabahu I’s sister,
Princess Mitta, also married a Kalinga princess. According to inscriptions, King Nissankamalla, who ruled Polonnaruwa, was the son
of Kalinga’s Parvati Devi and King Jayagopa. He married Subhadra Mahadevi of the Kalinga royal lineage, and their children were
Veerabahu and Sarvagna Sundari. Nissankamalla’s inscriptions explicitly state that the Kalinga lineage descended from the Okkaka
dynasty. Many Sri Lankan kings also mentioned in their inscriptions that they belonged to the Okkaka lineage. These marital alliances
indicate the existence of strong kinship ties between Sri Lanka and Kalinga. Politically, these connections led to the placement of kin
in high-ranking positions in both states, strengthening their administrative structures. Internationally, these alliances contributed to
political stability. In times of political crises, both regions supported each other, minimizing external influence. Thus, the kinship

relations between Kalinga and Sri Lanka played a crucial role in ensuring the political stability of both nations.
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Introduction
This oval-shaped island in the Indian Ocean stretches from north to south, m. 400 km from east to west. It is also 220 wide. Km from

the southern tip of the Indian peninsula, separated by the Strait of Pok and the Gulf of Mannar. It is located 40 km away. Thus, the
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main geographical factors of being located as an island in the southernmost part of the Indian subcontinent, having a sea coast suitable
for land connections with a natural harbor system around Sri Lanka, and having a river basin system that can travel inland from the
seacoast affected the island's foreign relations (Eka Nayaka 1996:09). Another important feature of the geographical location of Sri
Lanka is that Sri Lanka is located as an important center of the former Bilateral Sea Route. That is, Sri Lanka has been a center of
maritime traffic since ancient times. It was through this that the Silk Road, which used to stretch in two directions, had passed.
Therefore, this was an international trade center at that time, and its influence on the progress of the country's civilization in the
political, social, economic, and cultural fields was immense. The fact that Sri Lanka was famous in the past world for its pearls, gems,
elephants, and ivory was also a reason for the migration of traders to Sri Lanka, which influenced foreign relations (Wijetunga
2012:165). In addition to these physical and natural factors, the importance of Sri Lanka as a Theravada Buddhist center after the 3rd
century BC, Sri Lanka's prominence among other countries in Asia, the use of Pali and Sanskrit languages, which were used for
communication between India and Sri Lanka in the past, and the existence of international educational institutions such as
Abhayagiriya, which studied both Theravada and Mahayana Buddhist traditions, also affected diplomatic relations. The impact is

clear.

It is confirmed from historical sources that Sri Lanka has been subjected to various social, cultural, and political influences since the
distant past due to its proximity to the Indian peninsula. As Dr. Shiran Deraniyagala points out, there is evidence that people have
migrated from India to this country since prehistoric times. Aryan migration, the arrival of Buddhism, and the foreign invasions that
happened from time to time also mostly happened because Sri Lanka was located close to India. But since it is separated by the sea,

the heat of the political struggles that arose inside India did not affect this country much.

Research Methodology

The research method used in this study is a qualitative research method. The data obtained from the archaeological source, including
literature and epigraphs, were analyzed, and conclusions were drawn under the Historical Comparative Method and Thematic Analysis
Method.

Results and discussion

Past Sri Lankan diplomatic relations can be identified under a number of relations, such as religious, Sanskritic, economic, and
political relations. The rulers of the Moriya, Lambakarna, and Manavamma dynasties, who held power during the Anuradhapura
period, tried to achieve their goals by maintaining various diplomatic relations (Madhuwanti 2024:47). The literary source can reveal
information that the history of Sri Lankan diplomatic relations with India goes back to the 6th century BC. Also, as shown by the
study of archeological sources, it is possible to confirm the information about the diplomatic relations that existed since the third
century BC. It should be mentioned here that according to Indian sources such as Ramayana, Mahabharata, etc., the history of Indo-
Lankan diplomatic relations goes back to the 6th century AD (Madhuwanti 2024:48).

The settlement of the country can be mentioned as an important milestone in Sri Lankan history. Literary sources indicate that Sri
Lanka is populated due to an influx of foreign immigrants. The genealogies bear witness to the birth of kingdoms in this country
through the arrival of Vijayavatarana, the arrival of Madurapura princess, the arrival of Panduvasadeva, the arrival of
Bhaddhakachayana, and the arrival of Bhaddhakachayana's brothers. According to the Walahahassa Jataka, foreign traders came to Sri

Lanka and were afflicted by the demons of Tammanna (Pansiya Panas Jataka Book 2010, 283-284). According to the reports of the
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Chinese explorers Hiutsya and Fahian, the natives of Ceylon were demons, and the Sinhalese kingdom was established by foreign
traders. Thus, the gradual development of diplomatic relations that started in the distant past has had a great impact on Sri Lankan
society, politics, and culture until today. Certain rulers may have maintained diplomatic relations in order to gain state power, to
consolidate the state power obtained, and to maintain state stability. Also, these diplomatic relations have been very helpful in order to

protect themselves from the foreign invaders who are emerging powerfully, and to oust the rulers from power.

Historical sources confirm that Sri Lanka, due to its proximity to the Indian peninsula, has been subjected to various social, cultural,
and political influences since the distant past. As Dr. Siran Deraniyagala points out, there is evidence that people have migrated from
India to this country since prehistoric times. Aryan migration, the arrival of Buddhism. The foreign invasions that happened from time
to time also mostly happened because Sri Lanka is located close to India there was But due to its separation from the sea, the heat of
the internal struggles of India did not affect this country in the beginning. From the Vijayagamana in the seventh century BC to the
Pandukabhaya period in the fourth century BC, a diverse political background can be seen where leadership struggles take place
between local rulers. It is mentioned in the chronicles that the Arya settlement was established in Sri Lanka in the 6th century BC.
They were known as Sinhalese. As mentioned in the Deepavamsa and Mahavamsa, the group of Arya who came earlier to Lakdi was
Prince Vijaya and his group of five hundred people. Accordingly, the Sinhalese, who were Arya tribes, migrated here by sea.
Although it is mentioned in the chronicles, it has been revealed, according to other details, that the Sinhalese came and settled in Sri
Lanka from time to time as traders. Especially the Chinese explorer Pahian Monk's Deshatana report and Heungsan Monk's narrative,
written after listening to information from monks who went to India from this country, are very important in this regard. Several
Jataka stories also include information about traders who visited Lakdi (Ekanayake 1996:12). Even though the genealogies see Prince
Vijaya's arrival in Sri Lanka as an accident, it is not satisfactory because of the information mentioned in the sources below. From that
point of view, it is clear that the Arya migration to Sri Lanka was largely influenced by the trade relations established in this country
with India. As Professor Senarath Paranavithana points out, there are conceivable proofs that the ancient Sinhalese kingdom had trade
relations with ancient Brahmi inscriptions. Even from the Pali Jataka Katha, it is clear that the royal family title "Gamini* mentioned
in the inscriptions and ancient texts was applied to the leaders of the merchant ranks. It is difficult to say with certainty from which
region of Aryavarta Arya migrated to Lakdi. Many scholars have expressed different opinions about this. Some say that the Aryans
came from the west of India. Another group cites evidence that they came here from the eastern side of India. It has also been
suggested that they migrated here from South India. A. L. Basham, Senarat Paranavitana, Geiger, Codrington, S.K. Scholars like
Chatterjee have cited facts to prove that the first Aryas came to Lakdi from the west of India. Rambuk Vallee Siddhartha Thero,
Mohammad Shahidullah, b. P. S. Wijeratne scholars say that the Aryans may have migrated to this country from the eastern part of
India. They have come to this conclusion based on linguistic factors. Professor Sirimal Ranawella has commented that they came here
from South India. Thus, it is clear that the Aryans came here from the eastern, western and southern parts of India from time to time
and made permanent settlements (Ekanayake 1996:13). In this way, it is possible to think that the early Sri Lankan diplomatic

relations started and developed with the arrival of Vijaya and others.

King Mahasen, the father of King Kitsiri Mevan, had diplomatic friendly relations with Kalinga, and the strength of that diplomatic
relationship is also reflected in the fact that Guhasiwa, the king of Kalinga during the time of King Kitsiri Mevan, transferred the
guardianship of the Dalada to Sri Lanka. This would have enabled King Kitsiri to prevent conspiracies while maintaining state
stability. In this way, rulers like llanaga, Mughalan, Mahanaga, Dhatopatissa, etc. also got the power of governing the state with the

help of foreign rulers, but they also made efforts to maintain relations with them continuously to maintain that power.
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The period from the first century to the end of the sixth century marks a unique juncture in Sri Lanka's strategic diplomatic relations.
That is, the reign of King Devanam Piyatissa is important here. As a result of his close relations with Emperor Ashoka, he was able to
stabilize the government during the foreign policy he followed during the second Pathis reign in the third century BC. Information is
reported here about a battle that Dharmasoka engaged in with Kalinga (Mahavansaya 1996: Chapter 11 stanza 28). His 13th Giri letter
states that due to the Kalinga war that took place in the 8th year after Ashoka's consecration, about one hundred and fifty thousand
people lost their lives, an equal number became blind and crippled, and an equal humber became prisoners. As a result of the third
Dharma Sangayana, King Ashoka, who was shocked by this, abandoned the principles of Dikvijaya and entered the principle of
Dharma Vijaya, and sent Buddhism to Lakdi. That is, in the 18th year after Ashoka's consecration, it was decided to send Buddhism to
nine countries, including Lakdiva, after the third Dharma Sangayana held at Ashokarama in Patali Putra under the leadership of
Moggaliputta Tissa Maharahanta and with the participation of a thousand monks. As a result, it is clear that Buddhism was introduced

to Sri Lanka. This historical fact has even been proven archeologically.

The Kalinga dynasty challenged the Sri Lankan state's heritage tradition

It can be recognized that the Kalinga clan has been subjected to clear challenges in the policy related to the inheritance of the kingdom
of Polonnaruwa. King Nishankamalla can be identified as a contemporary ruler who represents an important moment in it. He has also
occupied a special place in history as the ruler who is credited with a number of inscriptions on the growth of Lakdi. In the Hatadagei

Parvata Lipiya issued by King Nishshankamalla, he described how he inherited the kingdom of Lakdiwa.

‘Kaligurata Sinhapura Jatha wu Sirisagabo weeraraja nisshshankamallA Kalinga Chakrawarthi Swamiin Wahanse...’

(Wickramasinghe 1928: 87).

Thus, the Lakdiva kingdom was not inherited, and Dambadiva is introduced as a ruler belonging to the Kalinga clan who is related to
the Okkaka dynasty. During the Polonnaru era, the structure of the inheritance of the kingdom had completely changed. This epigraph
shows how powerful rulers belonging to foreign dynasties become rulers in this country and how they lead a tyrannical regime while
on the throne. In particular, the nature of contemporary diplomatic policies has greatly influenced this. This is also a unique political

policy in Sri Lanka in the Middle Ages.

Because of this, the political heritage is being organized along a new path that is completely different from the nature of the state
heritage in the Kingdom of Anuradhapura. It can be recognized that the foreign relations of the contemporary rulers greatly influenced
the creation of this background. The dynastic relationship maintained by the Sinhalese rulers with Kalinga since the tenth century was
an important background here. This entire period had a very strong Kalinga root. The late queen of the first Vijayabahu was a Kalinga
princess named Tiloka Sundari. Vikramabahu (1112-1132 AD), who succeeded Vijayabahu (1112-1132 AD) (Mahavansaya 1996 Pari
61 stanzas 14-20) and the second Gajabahu (1132-1153 AD) (Mahavansaya 1996 Pari 63 stanzas 20-21) are sources of Kalinga. It has
been recognized that there is an identity. Many rulers who came to power after Parakramabhahu | had Kalinga origins. The emergence
of princes-princesses and priests of Kalinga origin during the Polonnaru period had a profound impact on the king's life as well as the

development of the kingdom.

Kalinga Effect for Abhisheka
Abhishek Mangala can be identified as an important political policy that influenced the accession of the state. This has been
interpreted in various ways, and Abhi means hands, characteristics. Abhimukha is a term meaning aspiration, visa (Sri Sumangala
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Dictionary 1963.78). Abhishek refers to the pouring of Mantra Puta water on the head at the time of appointment and the crown worn
by kings after the consecration (Sri Sumangala Dictionary 1963.79). When the two terms abhisheka are added together, the meaning is
sprinkling of bread (Sinhala Vishwa Koshaya 1963, 622). Thus, the word used to summarize the high royal ceremony of the
enthronement of a king in investigated. It can be recognized that Abhishek means (Chandra Siri Thero 2007.23). When studying the
Abhishek festival of the Anuradhapura period, it can be recognized that it mainly belongs to several phases. It can be identified from
epigraphic evidence that after the Chola reign that lasted nearly six decades, King Vijayabahu the first became the ruler of
Polonnaruwa, and all his successors performed this consecration festival. Thus, this provides evidence to identify the broadcast of the

consecration festival during the Polonnaruwa Kingdom.

Itis clear from the Panakaduwa copper plate that King Vijayabahu | (1055-1110 AD) performed the consecration ceremony.

‘Mulu Lakdiw Eksesath kara raja Walandamin sawisi Hawuruddak ikuth sathlagu ....... Nurupurawarayehi Sihasi nara Kirulu mini

rasin..” (Amarawansa 1969 342).

According to this inscription, it can be recognized that the first King Vijayabahu, after becoming the ruler of Polonnaruwa, performed
the coronation in Anuradhapura, respecting the previous tradition. Sat Lagu means that the consecration was performed by raising the
image. This tradition is an abhisheka policy followed in the pre-Chola period, i.e. in the ninth and tenth centuries AD. It can be

recognized that he is a real Sinhala Buddhist and that he has made efforts to give priority to Sinhala customs and government policies.

King Nisshankamalla (1187-1196 AD) can be identified as an important Palaka in the investigation of the state policy on the
consecration festival of Polonnaruwa. Epigraphs from his time provide evidence of a contemporary consecration festival. His stone

inscription mentions the consecration.

‘Raja Piliwelin Abhisheka ladin Wotunu Palanda Maharaja path wu Otunu Magulehi ....” (Wickramasinghe 1928: 105).

Thus, King Nisshankamalla has introduced the Abhishek festival as a glorious festival in which he is enthroned with crowns and all
ornaments. Thus, it can be recognized from these epigraphical factors that the rituals of crowning, consecration and enthronement
existed simultaneously (Chandra Siri Thero 2007:39). Although the policy that only an anointed king is officially entitled to become a
king and in this country has undergone various changes, it can be recognized that it has been implemented as a state policy in
Polonnaru Kingdom in relation to a political policy. King Nisshankamalla is described as Chakravarti in the interior wall epigraph of
King Nisshankamalla. "Sri Sirisangabo Viraraja Nishshankamalala Kalinga Parakramabahu Chakra Vathitin Wahanse)
(Wickramasinghe 1928: 96). The use of Chakravarti Abhidana by King Nishshankamalla can be identified from many inscriptions. As
a ruler, an Abhidana is used for respect and social respect as well as for honor and social respect. Kingdom of Anuradhapura The
epigraphs issued by the rulers in the last half of their time have described their lineage and clan to the Okkaka lineage as well as to the

lineage of King Suddhodana

Due to the degradation of society. But the rulers of Polonnaruwa have linked most of these burials to the Kalinga dynasty. It can be

recognized that the relationship with Kalinga at this time was a very special one from the destruction of these guardians.

This publication is licensed under Creative Commons Attribution CC BY.
10.29322/1JSRP.15.07.2025.p16316 WWW.ijsrp.org


http://www.ijsrp.org/

International Journal of Scientific and Research Publications, Volume 15, Issue 7, July 2025 167
ISSN 2250-3153

In the SahasaMalla epigraph of King Sahassamalla, a ruler belonging to the latter part of the Polonnaru Kingdom, the king is
introduced using Chakravarti Abhidhana.

‘Siribara Okawas Parapurehi Mulu skwala ekasath kala Kanixga Chakrawarathi paramparayatha.......... (Amaravansa 1969: 418).

Thus, it can be recognized from these epigraphical factors that the use of the term Chakravarti by the kings of the Polonnaruwa
kingdom is common. In the careful study of this matter, it can be mentioned that this background is due to the inspiration received
from the Chakravarti Rajya and the Sinhala Rajya mentioned in the Buddhist tradition. Chakravarti is defined as "Saura is the end of
the four directions, i.e., according to the ancient cosmologies, to refer to a king who conquers and rules the whole world. Chakravarti
is used in Sanskrit literature, Chakkavakhi in Pali literature, and Sakvithi in Sinhala literature." It seems that there is no connection
between the concept and the fact that the ancient Sinhalese kingdom was influenced by the Buddhist tradition, but it is a unique
situation that the title Chakravarti was not communicated through the epigraphs. Therefore, it can be recognized from the existing

factors that the basic form of this epithet was inspired by the contemporary neighboring states.

Many kings of medieval India used the name Chakravarti as a royal epithet to indicate their political status. The royal name is meant
as a symbol of the dominion and dominion that they have acquired. Looking at the Chakravarti Abhidhyana of South India and Sri
Lanka, it can be recognized that the inscriptions of the local rulers in Polonnaruwa are mentioned in the Tamil inscriptions. The reason
for this is that this title was used in the Chola kingdom before it was used in Sri Lanka. This nickname came to Sri Lanka because of
the close relationship between the Cholas and Sri Lanka. It is clear from the available evidence that the Cholas and the Sinhalese have
used Maya as a substitute for the earlier titles of Udaiyar and Maha Parumaka. In Sri Lankan inscriptions, this is used in a fully
penetrating manner (Paranavitana 1996: 59-60). Especially according to this background, the concept of Chakravarti was used for its

name not only because of the Chola influence but also according to the area that the ruler spread his power in this country.

Foreign public policy

There is much evidence that Sri Lanka has maintained relations with many foreign countries since ancient times. The main factor that
led to these foreign relations was the location of Sri Lanka. Being located at a maritime junction connecting the East and West, being
very close to the Indian subcontinent, and being an island separate from India, these connections took a long time to develop. With the
beginning of the Polonnaruwa period, various international relations were developed by the rulers of this country. This period can be
identified as an era of political, commercial, and cultural relations with the foreign world. The Tamil states of India and Kalinga, the
Southeast Asian states of Burma, Cambodia, and the Malay Peninsula can be mentioned as the states that had relations in this way. A
growth in foreign relations can be identified in contemporary times as compared to other eras. Epigraphic sources also provide
evidence of these connections. Sources mention King Vijayabahu | as the founding ruler of Polonnaruwa. Epigraphical sources
mention that he was the first to develop foreign relations. It is stated in the Velakara Epigraph of King Vijayabahu | that King
Vijayabahu enlisted the help of the Velakara troops to protect the Sri Danta, which became the symbol of the state of Buddhists, which
is culturally and religiously important (Senanayake 1998: 14-16). Thus, What is clear is the manner in which King Vijayabahu had

foreign relations with the South Indian states. On the one hand, this can be seen as a form of political relations.

It can be recognized from the epigraphical source that King Nisshankamalla belonged to the Kalinga dynasty and had maintained
contact with foreign states on many occasions. A way in which the king can strengthen his political policy through friendly relations in

his foreign policy can be identified.
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"Noyek Dheshaye Guna namathi Raja Daruwan Ha mithra Sathana Kota (Amarawansa 1969 393)

According to that, it is possible to identify a way of building friendly relations with the kings in those areas. And the king in this way
Karnata (North Mysore), Nellore (Nellore), Gowda (Bengal), Kalinga (Odissa), Tilinga (Andhra), Gurjara (Gujarat), Araman (Burma),
Cambodia (Cambodia) (Rohanadhira 1998: 127). It is possible to identify how foreign policy was used diplomatically to strengthen
one's political policy through friendly relations with regions such as Strengthening his political policies through marriage relationships
can be identified as another opportunity in King Nisshankamalla's political policy. This can be recognized as a past custom and
political tradition dating back to ancient times. King Kalinga. It is further mentioned in this epigraph that queens were brought from
Guijarat and other places and given all the comforts in their Antakpura and allowed to live in palaces. Thus, most of these countries are
South Indian countries and countries that followed a political policy against the Cholas. Because of this, it can be recognized that by
having marriage relations with these countries, possible invasions in the Chola land are held in the background, and in the event of an

invasion, they will get support for it.

The maintenance of foreign relations by the rulers of the Polonnaru period was more intense than the foreign policy followed by the
rulers of the Anuradhapura kingdom. It can be recognized from his epigraphs that King Nisshankamalla pursued a foreign policy with
India on different policy lines. It is clear from the Nishanka Dana Vinoda Mandapa epigraph that because he strengthened his foreign
policy through friendly relations and often Indians from different parts of India came to visit this country, pavilions were created to
entertain them.

‘Dabadiva Noyek Deshayen a Paradesinta dan dewa wadarana Nishshanka Winoda Mandapayay’ (Wikramasinghe 1928: 124)
Thus, it can be recognized that the king intervened and provided feasts and sacrifices to the foreigners who came from India. Most of
the epigraphs of King Nisshankamalla include facts about this concept of friendship. In this way, foreigners can recognize a way of
offering sacrifices, and the manner of offering sacrifices can be identified with descriptive facts from King Nisshankamalla's Preethi
Danaka Mandapa epigraph. Thus, almshouses with all the facilities in Sri Lanka have been created to hold banquets for people from
Kalingaya Rameswaram, etc. in India. According to these factors, it can be recognized that this policy is an important juncture in the
foreign policy of King Nishankamalla.

Conclusion

In this way, the rulers of Polonnaruwa tried to develop their diplomatic relations with Kalinga through various aspects through
epigraphic sources. It can be recognized that the efforts made in this way are not for anything but to stabilize their political system and

to protect themselves from the influence and aggression of foreign enemies.
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